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Introduction 

 
Where the aim of the political is to muster public support, the Humanities are 

summoned to lend a popular frame within which public consciousness may be shaped 
to develop a consensus. This much is applied if the aim is to break the epistemic as well 
as ethical gap between matters of fact and matters of concern.1 These so-called 
‘matters’ of knowledge and of interest are certainly a critical part of academic training 
as they are treated most objectively within pedagogical institutions, mostly formal in 
nature and scope.2   

In fact, nowhere else is this gap, between matters of fact and matters of concern, 
agreeably settled than in pedagogical institutions where a certain level of compulsion, 
and unsuspecting belief in the correctness of measures intended to produce docile 
bodies, in the language of Foucault,3 or statistical thinking for efficient adaptation 
towards the uncertainties of life, is exercised with least resistance.4  

This is happening with the preparation for the full implementation of the K to 12 
agenda of the Philippine government come 2016, where matters of fact and matters of 
concern are played out in otherwise unobtrusive ways. What I wish to delve in here and 
elaborate in the process are as follows: 

 
1) What is K to 12 program really designed to accomplish?  
 
We know that every curricular reform has a political agenda behind it, and it has 

always been a question of efficiency in terms of extending the productive life of capital, 
the biopolitics of mass producing bodies for global economy in the face of dwindling 
energy resources—this with climate change exacting a heavy price to energy extraction, 

                                                             

1 See Bruno Latour, “Why has critique run out of steam: From matters of fact to matters 
of concern,” Critical Inquiry, 30 (2), 225-248. 

2 Jurgen Habermas (in Knowledge and Human Interest, trans. Jeremy Shapiro [Boston: 
Bacon Press, 1971]) regards Kant’s project of uniting knowledge and interest “through recourse 
to the concept of an interest of reason,” where seemingly both knowledge and interest, pure or 
practical reason, are connected “in one cognition” (203). We take it that this unitary cognition 
goes by the name Critical Reason.  See also Immanuel Kant, “Critique of Pure Reason,” in  
Cambridge Edition of the Works of Immanuel Kant, trans. Paul Guyer (London: Penguin Books, 
2007). 

3 See Michel Foucault, “Docile Bodies,” in Discipline and Punish: The Birth of the Prison, 
trans. Alan Sheridan (New York: Vintage Books, 1977), 135-169. 

4 In a nutshell, statistical thinking is “learning to live with uncertainty” (see Gerd 
Gigerenzer, “The Evolution of Statistical Thinking,” in Rationality for Mortal: How People Cope 
with Uncertainty [Oxford: Oxford University Press, 2008], 136). 



not to mention the real tragedy of the commons5 that this massive techno-capital 
activity entails. The human body is also an energy source. It has always been the case 
except this time it is also becoming extremely vulnerable to climate chaos, which 
incidentally is complemented by the invasiveness of pharmacology in modern 
existence. There is a global effort to therefore utilize bodies as long as the supply lasts. 
This is by any means an apocalyptic scenario where bodies in the future will ultimately 
become an appendage of medical science and bio-control.6  

 
2) What is the correlation between educational reform and capital in light of the 

K to 12?  
 
We must underscore here that capital is also entering a precarious stage, one 

that threatens to consume its productive vitality. Capital is also confronting by far the 
most serious threat to its survival, which is correlated to how efficient energy can be 
reduced to serve the purpose of reproducing capital, over and over again.  But 
efficiency can only extract as much. Climate objects, or so-called hyperobjects,7 
described as such for their capacity to produce thermal chaos never before recorded in 
human history, are denying to techno-capitalist efficiency its dream of saturating the 
organic in favor of what venture capitalist Ray Kurzweil called the beginnings of post-
human singularity.8 That these hyperobjects are curtailing the dream of capitalist 
singularity is by all means an indication that capitalism has never been threatened this 
seriously. 

 
3) How are the Humanities summoned to enforce the K to 12 agenda of the 

government?  
 
To answer this question we will have to proceed to the second section of this 

paper. 
 

 
The Crisis of the Humanities  
 

                                                             
5 I am employing Garett Hardin’s concept of the tragedy of the commons in which 

resources (or the commons) risk total degradation and depletion due to untrammelled exercise 
of rational freedom that modernity so values as ownmost to human exceptionalism, in which 
case, the freedom to exploit resources. See Garett Hardin, “Tragedy of the Commons,” Science, 
New Series 162 (3859), 1243-1248. Available at http://www.jstor.org/stable/1724745. Accessed 
October 10, 2014. 

6 Without a doubt, one of the chief directions of Ray Kurzweil’s concept of singularity. 
See Ray Kurzweil, The Singularity is Near: When Humans Transcend Biology (Duckworth 
Overlook: London, 2008). 

7 Timothy Morton (2013) describes hyperobjects as those that refer to “things that are 
massively distributed in time and space relative to humans” (Timothy Morton, Hyperobjects: 
Philosophy After the End of the World [Minneapolis and London: University of Minnesota 
Press, 2013], 1).  

8 See Ibid., 6. 



The impending implementation of the K to 12 agenda of the Philippine 
government is only one indication, among others, but the most representative, of the 
crises that confronts the Humanities today, at least in the Philippine context. 
Incidentally, K to 12 is being prepared in the midst of an invasive global paradigm 
which we may describe as follows: something like a huge thermostat, in which case, the 
climate, is revealing a pattern of change forcing humanity to adapt to its critical 
departure orientations,9 coupled by a new geologic and organic cycle of mutations 
which threaten life as we know it.  

This paradigm has recently found a compelling argument in favor of what I 
should be describing here as the thermostat image of the apocalypse, or what science 
has to say about the earth’s cycle of extinction that is now entering a new climactic 
stage. What is crucial in this statement is that this phenomenon has never been 
witnessed by humanity, and so our period is by any means exclusive.  

It is said that climate mutation has increasingly revealed the signature of the 
human, the so-called anthropocene in which human activities are overtaking what 
used to be the function of Nature as the agency behind geological change that produces 
this mutation.10 The general contention of the paper is that while this mutation can be 
verified using scientific tools, the direction towards which this mutation is being 
pushed rather betrays a distinct geopolitical mutation, by all means extra-scientific, 
since the shift of global economy to the neoliberal paradigm.  
 
Science is mutating not climate 
 

“Think of global warming: To be sure, labs are running 
complex models on huge computers. But how do you 
simulate a phenomenon that is happening on us, with us, 
through the action of each of us as much as those of the 
entire oceans and the high atmosphere?”11 

 
This shift is remarkable for it has united the global community, at least, on the 

level of regulative reason, to translate a new scientific image of the apocalypse. We 
would like to contend here that the apocalypse, in the scientific guise of cyclical 
extinction event, is a functional metaphor in service of the modernist concept of 
reason, taking Immanuel Kant’s Copernican revolution as a guidepost—that all we can 
know can be explained by the a priori categories of reason of which science is an 
example. (It is important to note here that the philosophy behind the teaching of 
critical reasoning in higher education institutions today is patterned after Kant’s well-
known treatise on Critical Reason). But Kant also states that where reason is at a loss 
to apply its categories to the explanation of a given phenomenon, there reason must 
give way to what practical reason can do. And you will be surprised this has given rise 
to climate change. 

                                                             
9 See Camilo Mora, et al., “The Projected Timing of Climate from Recent Variability,” 

Nature 502 (October 10, 2013), 183-187. 
10 See Paul Crutzen and Eugene Stoermer “The Anthropocene,” Global Change 

Newsletter 41 (May 2000: 17-8). 
11 Bruno Latour, “The World Wide Lab,” in Wired, June 2003. Available at 

http://archive.wired.com/wired/archive/11.06/research_spc.html. Accessed October 10, 2014.  



In standard interpretation of Kant, this refers to the noumenon where knowing 
is replaced by performing, or knowledge by a kind of political theology in which one 
performs what one believes in. What I see here is fairly simple. The scientific image of 
extinction or apocalypse by no means is a work of science or pure reason. Rather, 
science has mutated into a sort of political theology.  

Now, whose fault is it? We believe we have an answer. Science is mutating not 
climate.  

 
The Overzealousness of Practical Reason 

Practical reason deals with the noumenon, something that reason cannot treat 
as a fact, which in turn necessitates a particular kind of action by means of which 
performance takes the place of knowing.12  Translated to the Humanities, there has 
been a lot of pressure to popularize the teaching of ethics, inspired, among others, by 
Kant’s deontology and the concomitant responsibility that it has to engage with other 
ethical frameworks, a sort of building upon the need to problematize the line between 
science and non-science, fact and value, knowledge and interest, reason and faith, etc.  

Seemingly, practical reason is an antidote to scientific rationality, which 
arguably has given us techno-determinism and the pathologies it has engendered. But, 
truth is, this has never been the case.  

With climate change, science has given way to practical reason, and the 
Humanities are posing to give this phenomenon a good translation in terms of doing 
science performatively, that which science cannot do outside of practical reason which 
has landed in the hands of the Humanities to perform. What we have come to know as 
scientific rationality is about to become a performance cut out for the Humanities, that 
is, if K to 12 will succeed. This is the wager of this paper.  

 

Shifting the Apocalypse to Performativity 

The fact that international climate commissions are passionate in lobbying 
governments to standardize carbon emissions is by any means an indication that 
climate change has exceeded being a matter of fact. It has become a matter of concern.  
This can be described pretty well as the privileging of human interests over non-
human actants where it is also in the interest of humans to reduce objects or things to 
what cognition can make of them, that is, as facts.  

At this point, we can speak of the mutation of the scientific or epistemic image 
of apocalypse as a mutation of science itself. The mutation of this image is done by 
means of lending expert signatures to the epistemic purchase of the probability of 
climate chaos to overturn our present geologic condition, allegedly a propaedeutic to 
extinction, for purposes of demanding public action. What we are not allowed to 

                                                             
12 Kant says that consciousness and inner sense are united by a “synthesis of 

imagination” (“Critique of Pure Reason,” 230). Nonetheless, this synthesis is also capable of 
producing transcendental illusions such as the metaphysical concept of God, etc. (31). This is 
where Kant warns his readers against extending the use of the categories of reason to the 
noumenon, or the thing-in-itself. Where the categories of reason cannot be extended to the 
noumenon, practical reason must be utilized. 



suspect is that what gets subsequently mutated is the translatability of the scientific 
image to practical reason, to matters of governing the commons, which assumes that 
the scientific image is more than historical or cosmic; that is to say, it is a fate, a 
destiny that compels. 

And this is broadly employed, among others, through the assumption that a 
holistic Nature is behind this mutation, by all means a conceptual product of the 
Humanities which, in its rivalry with theology, and now with the Humanities, science 
has been made to translate into its uniquely coded language. But the scientific 
translation becomes extra-scientific or metaphysical in the sense that it presupposes 
that something like a thermostat, or climate is a calculable phenomenon; its 
calculability requires that an idea of the whole or Nature is staked out—in advance of 
particulars that could merit calculation whose nature as calculability also has to be 
decisive in the sense that it can transcend a matter of fact.13  

We have all learned this as the hypothetico-deductive method of science which 
transcends ordinary and common sense realism. But one can also connect this 
transcending deduction to the idea of omniscient God, to the modern God of humanity 
superposing on common sense belief in causality—for every cause there is an effect—or 
the naïve concept of telos or destiny, in favor of abstract concepts such as final cause, 
ultimate cause, or uncaused cause, all staked out methodically, in advance of ordinary 
sense.  

As far as science is concerned, facts are limited in their temporal scope. The 
laws of physics are contingent on a changing environment. It is in this light that 
scientific calculability is through and through a matter of concern, and never of the 
unconditional necessity issuing from a fact, which attempts to cut through the 
temporal limit of the present. 

In the meantime, the argument that humans are taking over the function of 
Nature, or the argument of the anthropocene, simply renders a transparent purchase 
to what has always been the case. Yet this time the cat must be let out of the bag. The 
Nature that we know has always been a matter of concern for human purposes. When 
climate objects are said to be reacting to human activities, it is only a matter of time 
when the real causa efficiens is revealed. The argument of the anthropocene by any 
means suggests that the realm of practical reason should be the last frontier of human 
survival. 

Going back to climate change, when translated to a feasible climate adaptation 
measure, for instance, the mutation we mentioned vis-à-vis the scientific image of the 
apocalypse has to be mutated again into something that the commons can least suspect 
as political in nature, as this ‘mutation’ builds on common sense or ordinary realism. 
And this is where pedagogical institutions are summoned to reinforce common sense.  

Unfortunately, what appears to be the most vulnerable discipline within 
pedagogical institutions vis-à-vis this kind of political summoning are the Humanities 
whose proximity to practical reason, more proximate in fact than the sciences are to it, 
must now be placed under scrutiny in light of the complications we mentioned. 

                                                             
13 In Latour’s words, the “danger of composing the Whole too fast.” See Bruno Latour, 

“How to make sure Gaia is not a God of totality.” Article prepared for the meeting The Thousand 
Names of Gaia, Rio de Janeiro. Available at http://bruno-latour.fr/node/587. 



The Unexamined Humanism of K to 12 

Lest I may be misunderstood here, I am saying in advance of our conclusion 
that I do not deny climate change, and that I also believe that practical reason is the 
last frontier of human survival—this without saying that Critical Reason is correct 
concerning objects independent of human cognition.  

For Critical Reason, objects must conform to human cognition for them to 
qualify into the ambit of knowledge.14 If cognition fails to account for them, they must 
belong to metaphysics. This can be immediately refuted by climate change. Climate 
objects or hyperobjects will remain resistant to human cognition—there is no way we 
can account completely for climate, but it does not follow that climate must be the 
concern of metaphysics.  

Here, I would like to zoom in to K to 12’s emphases on humanistic ideals as well 
as personhood to drive home our point.  

What Critical Reason is actually saying when objects must conform to human 
cognition is a familiar defense of the ideals of humanism where a certain ideal of 
human person is tasked to undertake a critique of past knowledge and values which 
according to him humanity has wrongly placed as those most ownmost to humans, 
such as metaphysical theology and dogmatic rationalism, two sides of the same 
uncritical structure of reason. In the end, humanity has to embrace the regulative 
function of Critical Reason which advocates belief in God, the immortality of the soul, 
and human freedom—all these are exclusive to critical thinking humans.  

I am not competent to affirm or deny the existence of God, or whether the soul 
is immortal—I guess no one in this room is—but I am fairly competent to affirm that 
there is freedom. And that is precisely where Critical Reason builds on the regulative 
function of reason apropos the existence of God and the immortality of the soul which 
are the very fundaments on which humanism, or at least, the humanism of K to 12 
rests. One must not rest content with what we can basically affirm of human freedom—
one must surpass this common sense or local standpoint in order to fully realize our 
ownmost human potentials. One must therefore conquer the global.  

Isn’t this precisely how K to 12 envisions our young generation to be performing 
in the next decade and beyond, armed to the teeth with the best pedagogic implements 
of humanism and personhood, especially if they will undergo training in the best elite 
universities? More so, we should also be asking what is at stake when we fail to 
conquer the global. Should we be losing our humanity and personhood?   

Sadly, what remains understated is this very correlation between humanism or 
personhood and the global. And this is where I would like to insert the image of the 
apocalypse as a way of concluding. 

Critical Reason argues that human freedom presupposes of immortality and the 
existence of God which favor a certain conviction that humanity will be here for 
eternity. This performative contradiction is most evidently exercised in the way we are 
preparing our young generation to embrace the unexamined humanism of K to 12 
while addressing at the same time the threat of climate change as reflected in the equal 
weight accorded to the study of environmental science and the earth’s ecosystems.15 
                                                             

14 Kant, “Preface to the Second Edition of Critique of Pure Reason,” 110. 
15 See CHED CMO No. 20, series 2013.  



I take it that this unexamined humanism has never been as complicit with 
techno-capital efficiency as it is turning out to be by suggesting that the last frontier of 
human survival lies in practical reason, the final outcome of Critical Reasoning that 
must deny performatively any threat to immortality. In the end, the humanism and 
personalism of K to 12 will have to deny climate change.  

In the meantime, techno-capitalism is free to exploit this enforced naivety.  
 
 
 
 


