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Introduction 
 

If the goal of the political is to gather public support, usually the 
Humanities are summoned to lend a popular frame within which to 
develop a consensus. This much is certain if the goal is also to break the 
epistemic as well as ethical gap between matters of fact and matters of 
concern.1  

And nowhere else is this gap2 agreeably settled than in pedagogic 
institutions in which a certain level of compulsion, or unsuspecting belief 
in the correctness of measures designed to produce docile bodies as well 
as docile minds,3 or statistical thinking for better adaptation towards the 
uncertainties of existence, is carried out with least resistance.4  

This is happening with the preparation for the implementation of the 
K to 12 agenda of the Philippine government come 2016, where matters of 
fact and matters of concern are played out in otherwise unsuspecting 
ways. What I wish to delve in here and elaborate in the process are as 
follows: 

 
1) What is K to 12 program really designed to accomplish?  
 
We know that every educational reform has a political agenda behind 

it. In the face of dwindling resources in the midst of climate change, the 
goal is to mass produce bodies for global economy. The human body is 
also a source of energy. It has always been the case except today it is also 
becoming extremely vulnerable to climate chaos. That is where the global 
pharmacology comes in, extending the utility of the body with minimum 
medical and health care support. There is therefore a global effort to 
utilize bodies as long as the supplies last. This paints a scenario where 
bodies in the future will become the appendage of medical science and 
bio-control.5  

 
2) What is the correlation between educational reform and capital 

in light of the K to 12?  
 
We must emphasize that capital is also entering a precarious stage. 

Capital is confronting the most serious threat to its survival, which is 



connected to how efficient energy can be utilized to serve the purpose of 
reproducing capital, over and over again. And yet, climate objects, or 
hyperobjects,6 described as such as they exhibit high probability of climate 
chaos, are denying to capitalism its dream of infinite reproduction because 
capital relies on exploitation of natural resources which in turn increases 
the probability of climate crisis which in the end will limit exploitation as 
signs of extinction loom on the horizon.  

 
3) How are the Humanities summoned to enforce the K to 12 

agenda of the government?  
 
To answer this question we will have to proceed to the second 

section of this paper. 
 
The Crisis of the Humanities  

 
The impending implementation of the K to 12 agenda of the 

Philippine government is only one indication, among others, but the most 
representative, of the crises that confronts the Humanities today, at least 
in the Philippine context. Incidentally, K to 12 is being prepared in the 
midst of a global paradigm which may be described as follows: something 
like climate is revealing a pattern of change forcing humanity to adapt to 
its critical departure orientations,7 compounded by a cycle of mutations 
which threaten life as we know it.  

What is crucial in this statement is that this phenomenon has never 
been witnessed by humanity, and so our period is by any means unique.  

It is said that climate mutation has revealed the signature of the 
human, the so-called anthropocene in which human activities are 
overtaking what used to be the function of Nature as the agency behind the 
change that produces this mutation.8 While this mutation can be verified 
using scientific tools, the direction towards which this mutation is being 
pushed reveals otherwise a distinct geopolitical mutation, by all means 
extra-scientific, since the turn of global economy to the neoliberal 
paradigm.  

 
 
Science is mutating not climate 
 

“Think of global warming: To be sure, labs are 
running complex models on huge computers. But 
how do you simulate a phenomenon that is 
happening on us, with us, through the action of 
each of us as much as those of the entire oceans 
and the high atmosphere?”9 

 



This shift is remarkable as it aims to unite the global community to 
translate a new scientific image of the apocalypse. The apocalypse 
becomes then a functional metaphor which by a series of conceptual 
detours represents otherwise a familiar concept of reason—that all we can 
know can be explained by the categories of reason of which science is an 
example. This is called the Copernican revolution of the German 
philosopher, Immanuel Kant.  

It is important to note here that the philosophy behind the teaching 
of “critical reasoning” in higher education institutions today, at least in the 
Philippines, is patterned after Kant’s well-known treatises on Critical 
Reason. Yet Kant also states that when reason is at a loss to apply its 
categories to the explanation of a given phenomenon, reason must give 
way to what practical reason can do. And you will be surprised this has 
given rise to climate change. 

In standard interpretation of Kant, this refers to the noumenon, the 
unfathomable X, in which knowing is replaced by performing, or 
knowledge by a kind of political theology in which one performs what one 
believes in. 10  What I see here is quite simple. The scientific image of 
apocalypse by no means is a work of science or pure reason. Rather, 
science has mutated into a sort of political theology.  

But whose handiwork is this? We believe we have an answer. Science 
is mutating not climate.  

 
The Overzealousness of Practical Reason 

 
Translated to the Humanities, there has been a lot of pressure to 

popularize the teaching of ethics as against the teaching of science which 
is however wrongly understood as dealing purely with matters of fact. 
Seemingly, practical reason is the antidote to scientific rationality, which 
has given us techno-capitalism and all the pathologies it has engendered. 
But, truth is, this has never been the case.  

With climate change, science has given way to practical reason, or 
political theology, and the Humanities are posing to give this phenomenon 
a good translation in terms of doing science performatively, that which 
science cannot do outside of practical reason. What we have come to know 
as scientific rationality is about to become a performance cut out for the 
Humanities, that is, if K to 12 will succeed. This is the wager of this paper.  

 
Shifting the Apocalypse to Performativity 
 

The fact that international climate commissions are passionate in 
lobbying governments to standardize carbon emissions is by any means a 
sign that climate change is shy of being, if it isn’t already, a matter of 
concern. This reveals a kind of privileging of human interests over non-
humans in which it is also in the interest of humans to reduce objects or 
things to what cognition can make of them, that is, as facts.  



At this point, we can speak of the mutation of the scientific image of 
the apocalypse as a mutation of science itself. What we are not allowed to 
suspect is that the scientific image mutates into more than a fact, that is to 
say, it has mutated into a destiny.  

And this is broadly employed, among others, through the 
assumption that a holistic concept of Nature is behind this mutation. One 
familiar example is the concept of an organic whole called Mother Earth, 
sometimes called Gaia, by any means a conceptual product of the 
Humanities. And yet if we speak of holistic Nature, something like climate 
becomes a calculable phenomenon; its calculability requires that an idea of 
the whole or Nature is staked out in advance of particulars, which could 
merit calculation whose nature as calculability is understood as that which  
can transcend a matter of fact.11  

At the same time we are also taught in school that as far as science is 
concerned facts are limited in their temporal scope. The laws of physics 
are contingent on a changing environment. It is in this light that scientific 
calculability is through and through a matter of concern, and never of 
necessity issuing from a fact. 

In the meantime, the argument that humans are taking over the 
function of Nature, or the argument of the anthropocene, simply renders a 
transparent purchase to what has been the case, always. The Nature that 
we know has always been a matter of concern for human purposes. In 
other words, Nature has never been a fact.  

Going back to climate change, when translated to a feasible climate 
adaptation measure, for instance, the mutation we mentioned about the 
scientific image of extinction has to be mutated again into something that 
we can least suspect as political in nature. And this is where the 
Humanities are summoned to reinforce this mutation.  

 
The Unexamined Humanism of K to 12 
 

I am saying in advance of my conclusion that I do not deny climate 
change, that I also believe that climate change is a matter of concern—this 
without saying that Critical Reason is correct in saying that objects are not 
independent of human cognition.  

For Critical Reason, objects must conform to human cognition for 
them to qualify as knowledge.12 If cognition fails to account for them, they 
must belong to metaphysics. This can be refuted by climate change. 
Climate objects or hyperobjects will remain resistant to human cognition—
there is no way we can account completely for climate, yet it doesn’t 
follow that climate must be the concern of metaphysics or religion or 
theology.  

Here, I would like to zoom in to K to 12’s emphases on humanistic 
ideals to drive home our point. I am referring to the plan of higher 
education authorities to incorporate the subject Education on Personhood 
or “Edukasyon sa Pagpapakatao” as the Philippine contribution to the 



promotion of liberal education on the global scale. As the subject suggests, 
it is going to be about teaching the universality and centrality of the 
human. There is no way it can be otherwise.  

Now, what Critical Reason is actually saying when objects must 
conform to human cognition is a familiar defense of the ideals of 
humanism. And what are these ideals? In fact, as a predominantly 
Christian nation, these are not new to us. These are belief in God, the 
immortality of the soul, and human freedom—all these, according to 
critical reason, are exclusive to critical thinking humans. The unstated bias 
of these ideals goes like “If you don’t subscribe to these ideals, you are 
uncritical, parochial, narrow-minded, dogmatic, anti-progress, backward, 
etc.”  It goes without saying that unstated biases are in fact the most 
compelling.  

I am not competent to affirm or deny the existence of God, or 
whether the soul is immortal—I guess no one in this room is—but I know 
and I feel, I am quite sure, nonetheless, that I am free. And that is precisely 
where Critical Reason builds on the function of reason to affirm the 
existence of God and the immortality of the soul which are the very 
essentials on which humanism, or at least, the humanism of K to 12 rests. 
One must not rest content with what we can affirm of human freedom—
one must, in order to affirm our ownmost human potentials, exceed this 
common sense or local standpoint. One must therefore conquer the global. 
Translated in naïve terms, you have to surrender your local ethos in favor 
of the Western logos, your mythos in favor of critical reason, your docile 
mind and bodies to the voyeurism and pornography of global capital, a 
huge prostitution ring and, by any standard, a white slavery. 

Isn’t this precisely how K to 12 envisions our young generation to be 
performing in the next decade and beyond, armed with the best pedagogic 
implements of humanism and personhood? More so, we should also be 
asking what is at stake when we fail to conquer the global. Should we lose 
our humanity and personhood?   

Sadly, what remains understated is this very correlation between 
humanism or personhood and the global. And this is where I would like to 
insert the image of the apocalypse as a way of concluding. 

Critical Reason argues that human freedom presupposes of 
immortality and the existence of God which favor a certain conviction that 
humanity will be here for eternity. This performative contradiction is most 
evident in the way we are preparing the young generation to embrace the 
unexamined humanism of K to 12. This as we address at the same time the 
threat of climate change as we accord equal focus to the study of 
environmental science and the earth’s ecosystems,13 mostly non-human 
sub-systems, now under threat in the era of climate change driven by 
human activities. 

But I take it that this unexamined humanism of K to 12 will have to 
teach us to deny performatively any threat to human immortality. In the 



end, the humanism and personalism of K to 12 will have to deny climate 
change.  

It is in this sense that we can view the K to 12 as the real apocalypse, 
a new apocalypse, the Philippine apocalypse.  

Thank you.  
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